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INTRODUCTION
Messages on the book of James that were ori
ginally preached in the morning services of the
Church of the Open Door in downtown, Los Angeles
were edited for release on our daily radio broad
cast. This booklet was prepared to help radio
listeners study with us on our daily broadcasts.
Part t covered material on James 1 and 2.
Part 2 contains James 3 through 5, as well as a
summary of the book as a whole.
The epistle of James is no doubt the most
practical epistle in all of the Bible. In my
opinion, the subject of the book is trials. James
is telling us how to get the most out of the
troubles and trials that crowd into our 1 ives.
think you'll find this study very profitable,
indeed.
The messages, as originally preached at the
Church of the Open Door, are available on cassette
tape in two separate albums. Or, you may order
individual cassettes if you desire. There is an
order form at the back of this booklet for your
convenience. It will give you complete informa
tion on how to order.
"JAMES"

I trust that this series of messages wil I
enable you to handle the trials in your 1 ife, as
well as help you grow in the grace and knowledge
of Jesus Christ.
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WHAT EVERY TONGUE OWNER SHOULD KNOW
James 3:1-12
The pound of flesh in your mouth, called
your tongue, Is a more lethal weapon than a car or
a gun.
We definitely need instruction on its
use. James provides that.
In James 3:1 he says, "Be not many masters."
Or, literally translated, "Don't be eager to be
a teacher." The reason Is that you will receive
the greater condemnation (literally "judgment").
The teacher and the tongue user have more to give
an account of at the Judgment than the learner
and the listener.
So James is saying, "Don't be eager to use
your tongue." In essence, that is what he said
in 1:19 when he reminded us to be slow of speech.
James then tells us about the three kinds
of tongues.
I.

A controlled tongue can do great things.

3:2-Sa.
A.

A controlled tongue indicates maturity.
James confesses that "in many
things we of fend a 11. 11 Notice the word
"we"; he includes himself when he
acknowledges that all Christians sin.

Then he says, "But if any man does
not offend in word the same is a
perfect man" (that is, a mature man).
James is teaching that a controlled
tongue indicates maturity, or to put
the same thing another way, an un
controlled tongue indicates invnaturity.
- 1 -

B.

The tongue defiles the whole
person like smoke filling a house
(3 :6b).
It affects al 1 of you: your
mind. your mood, your conscience and
your conduct.

A controlled tongue indicates self
cont ro 1 .
James also says that a controlled
tongue indicates you have self control
(3:2b). As a matter of fact, if an
individual can control his tongue, he
can control his whole body.
That is Illustrated by the fact
that a four ounce piece of steel in a
horse's mouth can control a half of ton
of horse power (3:3). The rider in
control of the bridle is in control
of the horse. The same is true of a
ship (3:4). An ancient ship was
bigger than a horse, it could weigh
300 to 1,000 tons, and carry a cargo
and a crew of 300 to 600 men. In a
storm the ship could be driven by a
fierce, violent wind, yet all of that
controlled by the relatively small helm
in the hand of the pilot.

I I.

An uncontrolled tongue can do great harm.
3:Sb-8.
A.

The tongue can do great harm.
On the other hand, the 1 ittle
tongue can do great damage. For
example, a 1 ittle fire can cause great
distruction (3:5b,6a).
Within the tongue is a whole
world of iniquity (3:6). It is capable
of every kind of sin. There is no law
it cannot break. It can blaspheme God,
dishonor parents, lie. steal a
reputation, and bare false witness.
- 2 -

The tongue sets on fire 11 the course
of nature" (3:6c). This refers to the
whole course of life. The tongue not
only affects all of you, it also affects
all of your I ife. It can affect you at
home. at work, at church, and at play.
The tongue can be a whole world of
wickedness, and in effect, the whole of
man and the whole of life.
On top of all of that, this fire
is set by hell. The ultimate source
of this sin is Satan. He can put words
in your mouth.
B.

The tongue does great harm when it is
not control led.
But don't just blame Satan! While
it is true he can put words into the
mouth of a person, James does not
develop that idea. Rather, he goes on
to say the tongue does great harm when
it is not controlled.
Every kind of beast has been tamed.
We have tamed birds and beasts, serpents
and sea creatures, but James says we
cannot tame the tongue (3:7). It is
an unruly evi I (3:8).
The tongue is also a deadly poison.
In verse 6 he says it defiles, now he
says it destroys. The untamed beast
kills and destroys, it is deadly.

- 3 -

I I I.

WISE OR OTHERWISE?

An inconsistent tongue is unnatural.

3:9-12.

A.

James 3:13-18

Some tongues are inconsistent.
With the same tongue we bless God
and we curse men. Out of the same
mouth proceeds blessings and cursing.
That ought not be (3:9-10).

B.

An inconsistent tongue is unnatural.
Such inconsistency Is as unnatural
as a fountain giving sweet water and
bitter, and a fig tree bearing olives
(3:11-12).

In these studies of James, we have been
reminded that we should be slow to speak. But
aren't there times when we should be quick to
speak? Suppose you have wisdom that other people
need, surely you should tell them. Right?
James chapter 3, after discussing the use of
the tongue, then discusses those who possess
wisdom in relationship to their use of their
tongue.
I.

Worldly wisdom is selfish and results in
s i n . 3 : 1 4-16.

A.
Conclusion:

James describes a kind of wisdom
that begins with bitter envying and
strife in a person's heart (3:14).
The word strife literally means self
seeking, ambition, rivalry. Bitter
envying is best translated bitter
jealously. This kind of person is one
who in essence insists on doing it his
way.

Don't be eager to use your tongue to teach
others. Be slow to speak.
While a controlled tonQue can do great
good, an uncontrolled tongue can do great harm.
And to be inconsistent is unnatural for a
believer in Jesus Christ. So the conclusion
is clear. Be slow to speak and when you do,
don't be inconsistent, don't do harm, do that
which is good. Or as Paul says, minister
grace to the hearer.

Worldly wisdom is selfish.

8.

Worldy wisdom is from the world.
This kind of an attitude comes
from the world, the flesh, and the
dev i 1 ( 3: 1 5) .

C.

Worldly wisdom results in sin.
This kind of wisdom results in sin
(3:16), for where there is envying
and strife there is confusion and every

- 4 -
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evil work (3:16). Confusion means
instability, disorder, turmoil. Evil
work refers to just that, a worthless,
bad deed. When differences become
divisions there is disorder and
devilishness.
Worldy wisdom produces every kind
of evil work: sins of attitude, envy,
jealousy and bitterness, sins of the
mouth, like gossip, as well as sins of
action. The result is sin, every kind
of sin.
\•/orldly wisdom begins with self
ishness and ends with every kind of
sin.
I I.

11odly wisdom is pure and results in
righteousness. 3:17-18.

A.

Godly wisdom is pure.
James describes a second kind of
wisdom, one that he says is first of
all pure. In the context of this pass
age that undoubtly refers to motives.
Worldly wisdom has wicked motives! that
is, it is self seeking. But Godly
wisdom is pure. It is seeking what is
best for others and for the glory of
God.
Godly wisdom is peaceable, meaning
of course, that it seeks peace. It is
gentle, approachable, full of mercy
and without impartiality, which means
without indecision. It is also genuine
and sincere.

- 6 -

B.

Godly wisdom results in righteousness.
If one sows peace, he wi 11 reap
righteousness (3:18). The result
of godly wisdom is that a lot of sin
will be prevented.

C.

r,odly wisdom is from God.
James also points out that this
kind of wisdom comes from God (3:17).

Ill.

Show wisdom by works, not words.

A.

If you have worldly wisdom, shut up.
James concludes that if you have
worldly wisdom "glory not and lie not
against the truth 11 (3:14). The detai Is
of this passage reveal that the context
is wisdom in human relationships. Now,
if you have worldly wisdom, as far as
human relations are concerned, all you
really want is your selfish interest
so when a problem arises he will
probably be the first to speak. But of
course, what you're going to say, in
essence, is that you really \<Jant your
way. You may clothe your wickedness
with wise sounding words, you may say
something like "all I want is justice,"
but if underneath that you really want
your way, those words are a lie against
the truth of what you really are. So
James urges you, don't boast, don't lie,
in short, shut up. If the only wisdom
you have in your mouth is your wisdom
tooth, don't even bother to speak.

- 7-

B.

If you have godly wisdom, show it
by works.
But, someone will say, suppose I
have godly wisdom, can I speak quickly
then? James would advise you not to
(3:13). Rather, he would counsel you,
"Don't speak your wisdom with words.
First show it with works." He
probably has in mind the works
mentioned in verse 17. Out of a pure
heart seek wisdom, be gentle, be
approachable, full of mercy yet be
genuinely firm.

THE CAUSE AND CURE OF CONFLICT
James 4:1-10
The question is as old as Cain and Abel.
Ever since that first murder people have been
asking, "What causes conflict?" Brothers have
battles, families have fights, countries have
conflicts. Why? What causes conflict and what
is the cure?
I.

Conflict comes from selfish desire.
4:1-5.
A.

Conclusion:

4:1.

James boldly declares that war
comes from the lust that wars within
our members (4:1). The word "members"
here does not refer to the members of
the congergation. This is a reference
to the individual. There is a war
within you as a person.

Worldy wisdom is selfish and results in
sin, but godly wisdom is pure and results in
righteousness. If you have the former, don't
speak at all, and if you have the latter show it
with works, not words. So even the individual
with godly wisdom should be slow to speak. The
wise man has long ears, big eyes, and a short
tongue.

The word translated "lust" in
verse 1 is not the normal word trans
lated lust in the Kings James version
of the Bible, which we have seen before
in this epistle. This word literally
means "pleasure." Some sugguest that
in this verse it means •~our aim for
pleasure."
The word is always used
of evil pleasures. So what is the
pleasure that wars within us? It is
that aim for pleasure that says serve
pleasure and yourself instead of
serving God. When that happens, there
is a war set up within the believer.
B.

- 8 -

The war within us.

The war among us.

- 9 -

4:2-3a).

The punctuation of James 4:2 in
the Kings James version is misleading.
According to the Greek text James is
saying two things: (1) You have
desires, you don't get what you want and
then you kill (no doubt he is using
the word kill figuratively not
literally); {2) You desire to have,
you don't get what you want and then
you fight and war.

ask God to serve his pleasure. Perhaps
without even realizing it he is really
fighting against God. At this point in
in the passage it is as if James says,
"let me ii lustrate. 11 He calls such be
livers adulterers and adulteresses
(4:4). James is using these terms
figuratively to refer to spiritual
unfaithfulness to God. By seeking his
own pleasure, a believer is befriending
the world and being unfaithful to his
heavenly Father. Thus you are His
enemy.

A careful consideration of those
two statements will prompt the
question, "What's the difference between
them?" From the Greek words used we
know that the first statement has to
do with things and the second has to
do with people. Disappointed desires
for possessions and disappointed
desires for position causes people to
fight.
C.

The war above us.

Conclusion: The cause of conflict is
selfishness. Wanting your way is at the
root of conflict, and it ultimately
leads to the fruit of unfaithfulness
to God and worldliness. As Pogo says,
"we have met the enemy and he is us. 11

4:Jb-5.

James refers to a third war in
this passage, one that is with ~od.
In verse 2 he says, "You have not
because you ask not. 11 You 1 re really
fighting God.
And when it dawns on you that you
are fighting r.od, and you get around
to asking Him for what it is you
really want, then you "ask amiss so
you may consume it upon your lust"
(literally ' 1pleasure 1 · ) . This kind
of individual is not asking God to
meet his need, but to meet his
pleasure. He is not coming as a
servant to the Master to have his
need met, he is coming as a master to
- 10 -

When this happens, the Holy Spirit
within the believer becomes jealous
(4:5).

I I.

The cure for conflict is to humble yourself
before God to receive grace. 4:6-10.
A.

God gives grace.
For the believer this kind of con
duct is not only unsuccessful and
sinful, it is foolish, for God gives
grace and He gives it abundantly.
But of course if you are proud
(that is you say, I '11 do it my way
without God) then God will resist you.
If, however, you humble yourself before
Him, He wi 11 bless you. That doesn 1 t
mean that humility gets what it deserves
- 11 -

or earns, rather it means that humility
receives grace. So the key and the
solution to conflict is humility
(4:6, 10).

lanquage to startle half-hearted
Christians into a searching heart. 11
This is not a condemnation of all
laughter, but of thoughtless laughter.
What James is really saying is, "take
your spiritual condition seriously."

How then does one humble himself
before God? The rest of the paragraph
tells us.
B.

Humble yourself.

4:7-10.

Step 1. Submit to God and resist
the devil (4:7). The devil says, in
essence, 11 assert yourself", while James
says, 11submit yourself. 11 A proper
prayer of submission would sound
something 1 ike this: 11 Lord, I want
Your will, I want You to supply this
need, but if in Your wisdom You don't
think I need this, I wi 11 gladly accept
Your will anyway." Then resist the
devil by resisting all temptation to
assert yourself.

Conclusion:
The cause of conflict is selfish desire, but
the cure Is submission to God. Since the cause
of conflict is leaving God out, submit to Him so
you may be the recipient of grace.

Step 2. Draw nigh to God and
cleanse yourself (4:8). When we draw
nigh to our Father, we perceive the
need for cleansing. To cleanse the
hands is to ask forgiveness for the
sins of action. To purify our hearts
is to confess our sins of attitude.
Step 3. Be afflicted and mourn.
Does this mean that James was a kill
joy? Was he against laughter, humor
and fun? No! Notice carefully, the
text says, 11 Let your laughter ... "
As one commentator=--said, "James is
not giving a complete directory of
conduct for all times, but is trying
by the unexpected intensity of his
- 12 -
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-

I t seems to me that there are
three elements in all judging both
good and bad: (l) a standard, (2)
a case , (3) a judge . A judge takes a
case and measures it against the
standard to decide whether or not it
measures up.

WHY DO WE JUDGE OTHERS?
James

l1: 11-12

We are all guilty at some time or another
of judging others . We all jump to con~lusions.
Someone has said that about the only time some
people get any exercise is when they jump to
conclusions. That is part of what the Bible
calls judging. Why do we do it?
I.

Stop speaking evil and judging.
A.

4:lla.

StoD speaking evil.
James exhorts, "Do not speak evil
of another brother." The phrase trans 
lated "speak evil" literal l y means
"to speak down. 11 Tyndale translates
it "back-bite. 11 The corresponding
adjective in Romans 1:30 is rendered
11 back-b i ters. 11
The same word is used
twice in I Peter of slander . James is
saying, stop putting people down, stop
back-bitinq, stop disparaqinq other s
in their absence.

B.

Proper judgment is when there is
a prope r standard, a proper case, and
a proper judge. The proper standard
is the word of God, a proper case is
made up of facts, and a proper judge
is someone who has been given the right
to judge in that case.

Stop judging .
But , James has more in mind than
back-biting. In verse 11 he also
says, ''He that speaks evi 1 of his
brother, and judges his brother ... 11
Frankly, the subject of judging
has been a personal problem for me
because t1atthew 7:1 says, "Judge not . "
Yet, I Corinthians 6:2-5 says, in
essence, "judge." How do you reconcile
the two? My conclusion is that there
is a proper and an improper judgment .

- 14 -

Improper judging consists of an
improper standard, an improper case and
and an improper judge. It occurs when
someone used a wrong standard, doesn't
have all the facts or is judging some
th i ng that is none of his business in
the first place.
II.

To judge improperly is to put yourself
above the law.
A.

Speak evi l of the law.
If you judge improperly, that has
someth i ng to say about your relation
ship to the Scriptures. For as James
tells us, you are really speaking evil
of the law (James 4:11). Again, the
phrase 11 speak ev i 111 means to speak down
or to disparagingly. The word 11 law, 11 of
course, refers to the word of God.
The l aw of Moses commands to love
one 1 s neighbor as himself. That
clearly rules out speaking evil of a
- 15 -

neighbor, because we would not want
him to do that of us. So, to speak
evil of a brother is to speak evil of
God's law which says, "love your
brother." It is to say that that law
is not good.
B.

Not obeying the law.
But there is still more. You are
not only speaking evi I of the law and
judging the law, you are not a doer
of the law (4:11).
This might sound redundant, but
it is really not. What James is saying
is that you are not only judging the
law, which says love your neighbor as
yourself, and breaking it, but you are
not doing it. It is not enough to
just stop back-biting, God wants you
to love your neighbor--do the law.

Ill.

To judge improperly is to put yourself
above God. 4:12.
A.

B.

Judge the law.
But there is more. When you
judqe a brother. you not only soeak
evil of the law, you judge the law
(4: 11). By violating the royal law
of love, the back-biter is in effect
passing judgment upon it.

C.

another has said, 11 0nly one is the Law
giver and the judge: He al lows no one
to cancel His laws or to debate His
decisions.
God is able to save and destroy.
This one law giver is able to give
life and destroy I ife. He who can
determine the fate of the immortal
soul is alone qua I ified to pronounce
a sentence upon them.
C.

If you judge, you put yourse If above
God.
James concludes •~ho are you that
judges another?" What superior virtue
or power, or holiness, or wisdom do you
possess? As teenagers today would say,
11
\-/ho died and left you in charge?"
The implication of this verse is that
if you judge you are putting yourself
above God. Show me a man who is always
criticizing others, and I '11 show you
a man who is not subject to God.

Conclusion:
When you speak evil or judge improperly,
you put yourself above the word of God and above
the God of the word.

There is only one judge.
James moves from discussing the
law (4:11) to discussing the Lawgiver (4:12). He reminds us that there
is only one Law-giver. As
- 16 -
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fellow made olans for a business trip
1eft God out'.

WHEN PLANNING, DON'T FORGET ...
James 4: 13-1 7
Have you ever left on a trip and forgot and
left something at home that you needed to take?
That's the danger in planning, not just for a
trip, but for our lives.
I.

Some make plans and leave God out.
A.

I I.

Leaving God out of plans is stupid.
A.

We make plans.

B.

The Bible repeatedly reminds us of
the brevity of life (cf. Eccl. 8:13,
Psalms 73:20, Psalms 90:9, Psalms 102:3).
George Bernard Shaw once said, "Life's
no brief candle--it's a splendored
torch!." The Scripture contradicts that.
Life is not a torch, it is a brief
candle.

Some leave God out of their plans.

~~

Because you have no assurance of long
life. 4:t4b.
Furthermore, you have no assurance
that you will live to accomplish all
that you plan to do. Life is like a
vapor. It appears for a little time
and then vanishes away. In the Greek
text there is a play on words in verse
14. It literally reads, "appearing and
then disappearing." Life is brief.

This passage is talking about a
person who is making plans for the
future. The plans sound vague, but
actually the planning is definite and
specific. Notice carefully that verse
13 says there is a definite time
(today or tomorrow). A definite place
(such a city). A definite period
(continue a year). A definite purpose
(buy, sell and get gain). This fellow
is planning a business trip. We all
make all kinds of plans. Is James
saying that planning is wrong?

James is not teaching that
planning is wrong. Planning has its
place. Paul made plans (cf. Rom. 15:
25). That's not the problem. What's
missing in verse 13 is God. This

Because you have no knowledge of the
future.
Leaving God out of your plans is
not very smart. In fact it's stupid
(the word 11 stupid 11 means 11 lacking in
understanding, slugglish, mental dull
ness). For one thing, no one knows
what the future holds.

4:13.

James 4:13 begins with the phrase,
''Go to now you that say. 11 That is a
colloquial phrase designed to get
attention. One commentator suggests
that there is a tone of impatience
in James' voice.

8.

4 : 14.

11 I .

Leaving God out is sinful.

A.

4:16-17.

Because of what you do--boast.
- 19 -

Leaving t,od out of your life is
not only stupid, it is sinful. James
says, to do that is evil (4:16) and
sinful (4:17). There are two aspects
of this sinfulness: What you do and
what you do not do. It is a sin of
commission and omission
"You rejoice in your boastings"
(4:16). Being inflated by his con
fidence in his cleverness, luck,
strength and skill, one begins in
his arrogance to boast of what he will
accomplish. But if those plans left
God out, such boastings are sinful.
The man who boasts about tomorrow
is claiming to be God, and He has
said, "Thou shall have no other gods
before Me. 11
B.

Because of what you do not do.
James 4:17 is often quoted out
of context. Granted, that anything
we know to do that is good, and not
do, is sinful. But in the context of
this passage, the good thing we know
to do is include God in our plans.
To leave God out of our plans is
sinful.

Conclusion:
Since making plans without God is stupid
and sinful, we ought to make plans that include
Him.
The problem with most of us is that we
don't make any plans at all to begin with. Then
when we get around to making plans, we leave God
out of them.
- 20 -

WHEH TREATED UNJUSTLY, REMEMBER ...
James 5:1-6
Have you ever been financially oppressed?
Have you ever been treated unjustly? How do you
handle that? James gives us some helpful
instructions.

I

In James 5:1-6, believers were experiencing
unjust financial oppression (cf. 5:4). The wages
of the laborers were being kept back by fraud.
They were being cheated out of their own earnings
(cf. 5:6). Furthermore, these workers were being
taken to court unjustly (cf. 2:6). And perhaps
some of them were even being killed (cf. 5:6
which should probably be taken figuratively and
not literally).
Mow, in speaking to this situation James
does a rather interesting thing. In 5:1-6 he
addresses the rich oppressors. It is possible,
though not probable, that these wealthy employers
were Christians. But it is more 1 ikely that
they were not Christians at al 1. If that is the
case, and most commentators feel that it is, then
James is addressing unsaved people who were not
present in the church service where this epistle
was read. That certainly is not done very often
in the Bible, but it ls done especially by the
Old Testament prophets. James, then in the spirit
of the Old Testament prophets, pronounces judg
ment on unbelievers who are unjustly treating
Christian laborers.
I.

Judgment is coming.
A.

5:1.

James advises unsaved rich men to weep
and howl because Judgment is coming.
He describes this judgment as
- 21 -

The word 11 cankered 11 literally means
rusted. Obviously, gold and silver do
not rust. James is using the word
figuratively to express emphatically
that their wealth of gold and silver
will be of no more value at the judgment
than a rusty nail. The most precious
and apparently indestructible things
are doomed to decay, disillusion and
destruction.

"miseries that shall come upon you.I'

The word "miseries" literally means
hardship, suffering, distress, and
here refers to the suffering of the
damned .
Judgment is coming. As sure as
the sun rises, and the sun sets, as
sure as spring follows winter, and
fall follows summer, judgment is
corning.
I I~

You will be judged.
A.

'

V

In the English translation, these
three statements are in the present
tense. In the Greek these are
prophetic perfects. The prophets in
the Old Testament often spoke in the
prophetic tense to refer to a future
event as if it had already happened.
In his mind it was so certain to happen,
it was as if it already had.

5:2-3 .

Your wealth will be worthless.
In James 5:1 he pronounces that
judgment is coming. In verses 2 and
3 he describes that judgment.
In the ancient world riches fell
into three groups: food stuffs,
costly garments and precious metals.
James does not mention these three
groups by name, but it is obvious
that this is what he has in mind. The
kind of destruction he describes
applies to those three categories.

B.

Riches are corrupted. Corrupted
literally means to perish, to rot.
Obviously these riches are food stuffs.
Your garments are moth eaten. The
Greek word for garment indicated that
an outer garment is referred to, like
a mantle or cloak. We would say a mink
or fur. In the East such garments
meant wealth. James says they will be
moth eaten--worthless.
Your gold and silver is cankered.
- 22 -

''

Your wealth will be a witness.

5:3b.

The King James version says that
your wealth will be a 11witness against
you." The Greek text says, 11 lt will
be a witness to you. 11 In the words of
one commentator, "There will be no
escape from the telltale rust which,
like gray hairs, betrays age and the
approach of death.
Valuable things will become
valueless. The rust will be a proof of
the perishableness of all e~rthly things.
We use the expression, "money
talks 11 • There's a sense in which that
is true today. But what this passage
is saying is that money will definitely
talk at the Judgment. The wealth of

-23-

Greek word for pleasure means
"luxuriously, to fare sumptously. 11 The
word implies comfort and extravagance.
The phrase ''and have been wanton" imp 1 i es
wastefulness. Both phrases have the
connotation of excess and self
indulgence. The obvious point is that
this fellow spent all his material
wealth on himself. Low and behold he
was merely fattening the ox that i~ might
be fit for slaughter (5:Sc).

these rich people will be a witness
against them to the fact that they
left God out of their life.
C.

Your wealth will work against you. 5:3c.
At the judgment your wealth will
not only witness to you, it will work
against you. James says your wealth
(or more technically,the rust of it)
wi 11 "eat your flesh as it were fire"
(5:3c). The picture is of a gold
bracelet rusting, and then eating the
flesh. The point being that the rust
which ruined the possession will also
bring the downfall of the possessors.
The last phrase of verse 3 says
literally, "You have heaped treasure
11
together in (not 11 for 11 ) the last days.
There is no period in human history
when it would be more foolish to heap
up wealth than in the last days.

I I I.

You will be judged because you left God
out. 5:4-6.
A.

You cheated the workers.

5:4.

These unsaved rich land owners
cheated their farm hands out of their
just wages. In this case the laborers
were believers and cried to the Lord
who was not oblivious to the injustice
being done to them. He charges the
unjust with cheating these workers.
8.

Live for yourself, not God.

5:5.

The second charge against these
unsaved rich land owners was that they
lived "in pleasure on the earth. 11 The
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C.

You have crushed the innocent.
These rich men were judges, or in
control of the courts. They used the
courts to crush the innocent.
"Murderers" here, may be literal, but
more than likely It is figurative. If
it is figurative it could mean that they
were depriving the believers of their
means of livelihood. James says the
believers did not resist them, implying
that they left their case in the hands
of the rightful Judge.
Perhaps the most significant thing
about James 5:4,5 is what it does not
say. The rich landlords lived for them
selves and cheated and crushed others.
That implies they did not live for the
Lord, and help others. Instead they
lived for themselves and hurt o~hers.

Conclusion:
James pronounces judgment on unsaved rich men
who financially oppressed the poor. He then de
scribes the ju<l9ment on their riches, and on them,
and explains that this judgment will come on them
because they lived for themselves and hurt others.
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In short, weep, for judgment is coming upon you
because you 1 ived for yourself and oppressed
others.
There is no sin in being rich, just as there
is no virtue in being poor. The issue is how
the wealth was obtained and used. What James
condemns is the amassing of wealth by fraud and
spending it on selfish luxury.

WHEN TREATED UNJUSTLY, DO ...
James 5:7-12
What do you do when you are treated
unjustly? James would say: Remember, a just God
will punish injustice (5:1-6).
Great! That 1 s later, after I'm dead. What
about now? James discusses that in chapter 5
verses 7-12. In these verses, he gives us three
things to do now.
I•

Be pat i en t.
A.

5 : 7.

The first thing James tells a believer
who is being treated unjustly is to
be patient (5:7).
There are two different Greek
words translated 11 patient 11 in the New
Testament. One means endurance, the
other means patience. Technically.
this is the latter word and 1 iterally
means 11 long tempered.' 1 It is the
opposite of being short tempered. It
is the self restraint that does not
hastily retaliate a wrong.
This verse goes on to say, "Be
patient until the coming of the Lord."
The thought is, be patient until the
Lord gets here who will right the
wrong.

8.

The illustration.
You need to be patient like the
farmer who plants and patiently waits

for the rain and the harvest.

The

early and latter rain is a reference
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to the rainy season in Palestine.
The early rain normally began in late
October or early November and is
anxiously awaited because it was
necessary for the germination of the
seed. It was the signal for sowing.
In the spring the maturing grain
depended on the latter rain, li ght
showers falling in April or May.
Without these even heavy winter rains
would not prevent crop failure .
I I.

Fix your heart.
A.

5:8.

The exhortation.
The exhortation 11 stabl ish your
heart" 1 iterally means fix, make
fast, establish the heart. In other
words, this patience is not an
external endurance of "grin and bear it 11
only. It is an internal inclination of
the heart. A good paraphrase might be,
"Make your courage and purpose firm."
When you are treated unjustly, the
temptation is to get bitter and
resentful. James is saying, beware of
that. Check the attitude of your heart.

B.

said, "If the Scripture presents the
coming of the Lord for His Church as
imminent, by so much they also declare
it as occurring before the predicted
period of tribulation.'' Even men who
are not necessarily Pre-trib Rapturists
are forced to conclude that this verse
is teaching that the Lord could come
at any time. For example, an English
commentator named Mitton said, "James
clearly believed, as others of his time
did, that the coming of the Lord was
imminent." Linsky, an American Lutheran
commentator said, 11 • • • that is near,
Christians may expect it at any time. 11
At any rate, James is urging
bel levers being treated unjustly to
guard the attitude of their heart
because the Lord could come at any
minute.
Ill.

Don't groan.
A.

This verse is one of the proofs
for the pretribulational rapture.
Dr. Walvood of Dallas Seminary has
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The exhortation.
Okay, you say, I won't be bitter,
I '11 just let off a little steam. I 1 11
gripe and grumble a little. James says,
don't do that either. The word grudge
literally means groan. In this verse
it has the idea of complaining,
critizing and finding fault.

The reason.
Again, James refers to the coming
of the Lord. He says, "The coming of
the Lord draweth nigh" meaning that
He could come at any moment.

5:9-11.

B.

The reason.
Again, James gives a reason. In
James 5:1-6 he reminded us that un
believers who mistreat believers will
be judged. Here he reminds us that
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believers who groan and qripe and
grumble at unb~lievers will be judged!
Furthermore, this Judge, and hence Hi s
judgment, is standing at the door,
that is, ready to come and judge us.

C.

The example of Job teaches us
something else. When we endure, God
extends compassion and mercy. The end
of the story of Job was vindication
and blessing.
Don't swear.
A.

take an oath, even in court. But neither
the Old Testament nor Jesus prohibited
an oath i n court. The only qualifica
tion was that the name of Jehovah mus t
be used and not the name of some st range
god.

The illustrations.
James gives two illustrations to
help us further understand what he
means by don't groan. The prophets
are an example of patience, and
endurance and suffering (5:10-11). The
implication is that they did not groan.
Hence, we count them blessed (that is
happy). Job is also an illustration
of endurance. The word (5 : 11b) in the
Greek is not patience, but endurance.
Technically, Job was not an example
of patience, but endured. He was an
outstanding example of fortitude and
courage in adversity. He did cry out
to God, but he did not take his wife's
advice and curse God, nor did he
murmur or grumble.

IV.

James 5:12 to mean that no one should

5:12.

The last bit of aqvice James gives us
is "dont swear" (5:12). This has been
interpreted three different ways.
A.

No oaths ever, even in court.

8.

No oaths in everyday conversation.
Some interpret the swearing here
to mean that you shouldn't take an
oath to guarantee the truth of what
you say in ordinary conversation. In
ancient times the most binding of all
oaths was to call on God. To substitute
a sacred thing (for example heaven) f o r
God was thought by some to be less
binding. The Bible does not forbid
you to call on God as a witness in
everyday conversation. Paul did it
(cf. I Thess. 2 · 5) .

C.

No oaths in affliction.
Perhaps the best interpretation
is to remember that James 5:6-11 is
saying that when you are under pressure
beware of impatient discontent readily
expressing itself in the criticism
of others. Swearing is often the out
come of our impatience and the cir
cumstances of which we labor.

Conclusion:
When treated unjustly be patient, don't be
bitter , groan or swear. In other word~, let God

The ana-Baptists interpreted
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take care of it. He will either do that now
or later. Don't be resentful or retaliate,
be patient and endure.

IS YOUR SICKNESS BECAUSE OF SIN?
James 5:13-20
When I receive mail that tells me there is
something I need to do, I ask three questions:
( l) What is it you want me to do? (2) What if
I do? (3)
What i f I don't?
God has sent me several letters called
epistles. In these letters He doesn't wait for
me to ask; He tells me what to do, what happens
if I do, and what happens if I don't.
The epistle of James is like that. In
James 5:13 he says, Is any among you afflicted?
Are you experiencing trials and troubles? Now
my question. What am I to do? James tells us
to pray. You can't read this verse without
remembering James chapter 1 where James says that
when you fall into various kinds of trials,
remain stedfast for God is trying to teach you.
And if you don't know what He is trying to teach
you, ask Him and He will tell you. Now, at the
end of the book he sums up the subject he's
been talking about, namely trials. He reminds
us that if we're having a trial, we are to pray.
And what will happen if I do? James tells
us that too. In verse 13 he asks, "Is any merry?"
Again, remember chapter 1 where he said, when
you're in various kinds of trials 11 count it all
joy." If you are responding properly, you will
be counting it al 1 joy. So here he says, 11 sing.''
What if I don't? What if I do not respond
properly?
James answers that, too. He asks,
"Is any sick among you? 11 The way these three
questions are arranged leads me to the conclusion
that James is saying, if you are responding
properly you wi 11 be singing, and if you are
not you will be sick. The New Testament clearly
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Furthermore, the passage clearly
teaches that the o I l does not hea 1 ;
prayer does (cf. 5:15). So the oi 1
is symbolic. probably of the Holy
Spirit.

teaches that sin can make you physically ill
(cf. I Cor. 11 : 30). Psycho 1ogy today confirms
that.
James then proceeds to tell us what to do
if we are sick because of sin.
I.

Call the elders.
A.

8.

5:14-15.

The results are twofold. The
Lord will raise him up, and the Lord
wi 11 forgive him. Frankly, I'm not
personally persuaded that this means
that the Lord wi 11 hea 1 him. I
suspect that this is a two-stage
healing. At this stage the fellow
simply gets raised up, meaning he gets
enough strength to do the next step.
I say that because in the next verse
others pray that he will be healed
(5 : 16). Evidently then, he was not
completely healed in verse 15.

The procedure.
If your sickness is due to sin,
James recommends you call the elders.
Evidently the sick person is at home
and unable to go to the elders, so the
elders are to go to him. This passage
then is not talking about a healing
meeting or healing lines, it is talking
about a healing housecaJl. Furthermore.
the first step is to be taken by the
sick person and not by the elders.
What do the elders do when they
get there? Two things . Pray, and
anoint with oil. The prayer is
obviously for the healing of the sick
person (cf. 5:15). The Greek text
indicates that they are to stretch
their hands over the person who is
sick as they pray.
The problem in this concerns the
anointing with oil. Why do that?
There are two views; (1) the oil is
medicine; (2) the oi 1 is symbolic. I
personally feel that the oil in this
passage is symbolic because for one
thing the elders do it . He said to call
the elders, not a doctor. If the oil is
medicinal then this passage is encourag
ing elders to practice medicine .
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The results .

II.

Confess your faults mutually.
A.

5:16.

Not to the Lord or to the elders.

The second thing James says to do
is "confess your faults one to another."
The question is, who does the person
confess to? Not the Lord, for it
clearly says, "One to another." Nor
does it mean to confess to the elders
because the phrase "one to another"
in Greek is a reciprocal pronoun
meaning "one to another mutually."
In other words, if this is confession
to the elders then the text is de
manding that the sick person confess
his sins to the elder, and the elder
confess sins to the sick person.
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B.

fervent prayer of a riqhteous man
avails much11 (5:16b). The interpretation
of this phrase has been called
''notoriously difficult. 11 In the Greek
text the phrase "effectual fervent' '
is only one word, and it can mean
either (1) effectual, that is, when it
is put into operation, or (2) fervent.
Wycliffe translated it "contlnual. 11
Tyndale and Luther rendered it 11 fervent. 11
And the King James combine the two in
the somewhat redundant 11effectua 1
fervent. 11
To simplify the idea is either:
(1) when. prayer is put into operation
it does great things, or (2) when
prayer is fervently entered into, it
accomplishes great things. My personal
op1n1on is that the latter view is
correct (cf. 5:17). In other words,
this is not the cold, formal recitation
like the Pharisees, but the earnest,
fervent heartfelt prayer of someone who
rally wants something.

To the offended brother.
Where in the Scripture does it
teach mutual confession? The answer
is where there has been a conflict
between two Christians (cf. Matt. 5,
Matt. 18). That leads me to su9gest
that the issue in this passage goes back
to chapter 4 verse 1. Some of the
Christians had conflicts with each other
and had not handled it properly. Neither
side was totally innocent, both sides
needed cleansing and thus confession.
The confession of a sin should be
as public as the knowledge of the sin.
If only the Lord knows about it, confess
it to Him and forget it. If another
has been offended confess it to that one
and then forget it. In those rare cases
where the whole church knows, then and
only then, is public confession in order.
By the way, when confession is in
order it need not rehearse the gory
details of the situation.

111.

Pray mutually.
A.

5:16-18a.

The command.
James goes on to say that after
confession the two should pray for each
other. Among other things, they could
pray for each other's healing.

B.

The principle.
In order to encourage you to pray
James moves from the command to the
pr inc i p 1e. He says, 11The effectual
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C.

The illustration.
Elijah prayed and it ceased to
rain. He prayed again and it comrnensed
to rain. The point seems simple. Pray
and you will get an answer. But there
is more here than that. In the first
place Elijah was a man just like we.
He was a member of our frai I family.
The encouraging thing is that if
Elijah could have our passions, we
could have his prayers. If an ordinary
yet righteous man can pray and change
the forces of nature, how much can the
prayer of faith from us restore health
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to a fellow believer.
IV.

You need to know that this is the thing to
do. 5:19-20.

A.

is the case call the elders, confess to any
offended brother and pray for him. And above
all remember that this is the thing to do.

You will save a Christian from
physical death.
in
to
of
he

James adds one other thought. It is,
essence, 11 Remember, this is the thing
do." We tend to draw back from all
this. James says don't do that, and
gives two reasons why we should.

First, if you get a Christian
turned around you will save a soul from
death. The phrase "convert a sinner"
simply refers to turning a Christian
around. Saving him from death is a
reference to saving him from physical
death due to his sin (cf. I Cor. 11:30).
8.

You will cover sin.
The second reason James says you
should be sure to do this is you will
hide a multitude of sin. You will be
covering over the sins that he has done
and the sins he might have done had all
of this not occurred. So by all means,
do it.

Conclusion:
The subject of the book of James is trials .
The last paragraph seems to sum up the whole
discussion. If you are having trials, pray. If
you are responding properly, that is, you're
counting it all joy, sing. If you're not
responding properly you could be sick. If that

- 38 -

-39-

not a bad idea at a11). The context
Indicates that this is saying be swift
during trials. \~hen trouble elbows its
way into our lives, we are slow to hear
anyone but ourselves. When our plans are
Interrupted, we erupt. When we
are inconvenienced, we are incensed.
Then, when anyone tries to tell us
anything, we are anything but swift
to hear.

WHEN LIFE DEALS YOU A LEMON---

MAKE A LEMONADE
James 1: 19
Life has a way of dealing us lemons.
An old adage suggests what to do when that
happens : make a lemonade. But that's easier said
than done.
How do you do it? The answer to that
question is what the book of James is all about.
To use his word, the subject of James is trials.
In the introduction he informs us that trials come
from God and lead to life (cf. 1:1-12). He then
reminds us that temptation comes from us and leads
to death (cf. 1:13-18).
The conclusion of all of this instruction
on trials and temptation is given in James 1:19.
That verse also forms the outline for what follows.
Since God allows trials to come into our lives
to mature us, and since there is the danger we
might sin, we must make sure that we respond
properly. Or, to say the same thing another way,
if we follow His formula we wi 11 get the maximum
out of our trials--narnely maturity.

B.

James swiftly goes on to explain
that "hearing" means hearing God's
word (1:21). And of course hearing
God's word means heeding God's word
( 1 : 22) •

C.

Be swift to hear.

Listening means helping people.
All of a sudden James discusses

pure religion which he identifies as
visiting the fatherless and widows in
their affliction. Heeding the word,
then, means helping people. When you
have a problem be swift to hear God's
word, heed God's word, and help God's
people.

So when life deals you a lemon, make a
lemonade. Here's the recipe for the best lemonade
you've ever tasted.
I.

Listen to God's word.

D.

Prejudice will keep you from ministry .

A. Listen during trials.
James 1:19 says, 11 Be swift to hear. 11
That obviously means listen, but to whom
and when?
There are several different answers
to those questions. He could be saying
be swift to hear others generally (that's
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James reminds us that prejudice
will keep us from ministry (2:1-13).

E.

So, go to work.
It is no accident that the next
paragraph in the book of James deals
with "faith without works ls dead. 11
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It is as if at this point in his
presentation James says, "Okay, go to
work. get busy. Be swift to hear God's
word and help God's people. When
hurting, help others."
I I.

Slow to speak.
A.

Slow to speak generally.
The second thing James says in
1:19 is be 11 slow to speak." He discusses
this in detail in chapter 3. In 3:1-12
he tells us that the tongue can do
great good and great harm, and can also
be inconsistent. So be slow to speak.
In 3:13-18, he talks about true godly
wisdom and concludes that even if you
have wisdom from heaven show it first
by your actions. Again. the point is
be slow to speak.
Be slow to speak especially in trials.

8.

But let's not lose sight of the
subject of the book of James which is
trials. While it is true that we
should be slow to speak at all times,
that is especially true durinq trials.
If you're talking. you're not listening.
If you're not listening, you're not
1earning. If you I re not 1earning, you I re
not growing. If you're not growing,
you're being overcome instead of being
an overcomer. So shut up and listen.
I I I.

detail in 4:1, 5:12. While he does
not use anger directly in that
section, he is obviously talking about
the subject for he does talk about
leaving God out of your life. The
consequences being: (1) wars, 4:1-10;
(2) judging others, 4:11-12; (3) mak
ing plans and leaving God out, 4:13-17;
(4) poor handling of unjust treatment
5:1-12. But underneath all of this is
anger at other unbelievers, believers,
and God. The final result was physical
illness . James ends with that in
5:13-18.
Conclusion:
The way to make a lemonade out of a lemon
is to be swift to hear, slow to speak, and slow
to wrath.
Notice that these things deal with actions,
words, and attitudes. So when in a trial make
sure that your actions, your words, and your
attitudes are those which James recommends so
that you can become spiritually mature .

Slow to wrath.
be

II

The third and last thing James says is
s 1ow to wrath . 1 1 He d i s cusses th i s i n
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as my tax-deductible donation to the
Church of the Open Door Radio Ministry

----

TOTAL AMOUNT ENCLOSED$----Name:.,._____________________
Address____________________
Ci ty_ _ _ _ _ _ _ _ _S ta te___ zi p______

I

I

I
Ii
I

I,
'

